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someone being the ‘privileged recipient of divine favour’. In the words
of Spicq (1994), those who are blessed experience an ‘interior joy’ that
becomes manifest in the ‘external” world. Turner (2008:146) explains
that the antithesis of divine blessedness is not feeling miserable or
despondent; rather, it is the state of being ‘cursed’.’

The lexical connection between markarios and ‘dsré is strengthened due
to the fact that the Septuagint often uses markarios to render ’dsre,
especially in the Psalms and Sirach.!® This holds true for the Septuagint
version of Psalm 1:1, where markarios is used for ‘dsré. For the sake of
comparison, the Vulgate translates @sré by using the Latin verb beatus,
which has a comparable range of meanings to its Hebrew and Greek
counterparts, including ‘happy’, ‘blessed’, ‘fortunate’, and ‘prospe-
rous’. 17 Bertram (1999) notes that in Jewish literature, markarios
‘always refers to a person, never a thing or state’. Silva (2014) adds that
the noun especially concerns individuals who exist in a ‘right relationship’
with God. Indeed, there is a strong ‘connection’ made between the
‘favour’ of the Lord and ‘earthly happiness’, as evidenced by his gracious
bestowal of temporal gifts’.

Moreover, Silva (2014) points out that in Jewish texts written during the
Second Temple period, markarios is found in a ‘series’ of ‘elaborate
pronouncements’.!® In turn, these declarations of ‘blessedness’ stand in
contrast to a comparable ‘series of woes’. ! The ‘setting’ is the
‘consolation’ awaiting the upright at the ‘eschatological’ terminus of the
age, as well as the consummation of the divine ‘kingdom’.?’ Similarly,

15 Cf. Matt 25:31-46; Luke 6:24-26.

16 Cf. Nolland (2013:87); Silva (2014).

17 Cf. Collins (1992:629); Crane (2016); Grounds (2009:530); Lewis (1980); Lewis and
Short (1879).

18 Cf. 2 En 42:6-14; Sir 25:7-10; Tob 13:14-16.

19 Cf. Eccles 10:15-16; 1 En 103:5; 2 En 52:1-14.

20 Cf Isa 61:1-3; 1 En 58:2; Pss Sol 17:50.
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historical element’; (2) the ‘personal and ethical implications’; and, (3)
the ‘cosmological-universal focus’. The first component anchors the rule
of God within the narrative of past human existence and activity. The
second aspect situates the Lord’s reign within the present moral
circumstance. The third factor calls attention to the firfure implications of
the Creator’s sovereignty for every creature throughout the cosmos.

An examination of the Judeo-Christian canon depicts God’s kingdom as
being heavenly,?* unshakable,® and eternal.** Scripture describes the
richness of God’s kingdom in a variety of ways. It is inseparably linked
to righteousness, peace, and joy.?> The kingdom of God is associated
with suffering and patient endurance, 27
promise,?® glory,®

supernatural power,
and the ‘renewal of all things’.3° God’s kingdom is
not the product of human striving or invention.®! It is given as a gift>?
and humbly received.?> The Lord brings his people into his kingdom,**

makes them worthy of it,>*> and preserves them for it.3

An assessment of the scholarly discourse®” points to the divine kingdom
including God’s presence and rule over human hearts, regardless of

22 Cf. 2 Tim 4:18.

23 Cf. Heb 12:28.

24 Cf.2Pet 1:11.

% Cf.Rom 14:17.

%6 Cf.Rev 1:9.

27 Cf. 1 Cor 4:20.

B Cf. Jas 2:5.

2 Cf. 1 Thess 2:12.

30 Cf. Matt 19:28.

31 Cf. John 18:36.

32 Cf. Luke 12:32.

3 Cf. Mark 10:15.

34 Cf. Col 1:13.

35 Cf. 2 Thess 1:5.

36 Cf. 2 Tim 4:18.

37 The scholarly discourse on the divine kingdom is extensive. Concerning what the
biblical and extra-biblical literature teaches about the kingdom of God, cf. Bivin and
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showing two divergent roads at the headwaters of human existence—the
way of righteousness and the path of wickedness. The writer did not use
the Hebrew noun, sdddiq (which is translated as ‘righteous’ in v. 6) to
describe godly behaviour, though it is clear this is what he had in mind,
rather, the writer used the noun, 'dsré, which is translated ‘blessed’, and
which could more literally be rendered ‘blessedness[es]’.*> Perhaps the
noun is not found in the singular in the Hebrew text due to the fact that
there is no such thing as a single blessing; instead, wherever there is one
blessing from God there is another from him, too.*®

The Psalms arose from a long tradition of Hebrew poetry. This is a valid
observation, since most books of the Old Testament, beginning with
Genesis, contain at least some fragments of poetry. Hebrew poetry is
flexible in form and rhythm; however, most Hebrew poetry exhibits a
distinguishing characteristic called parallelism. This term simply means
that two (or sometimes three) lines of poetry are, in one way or another,
parallel in meaning. Psalm 1:1 is a prime example. The writer used a
dramatic threefold parallelism to note what divinely blessed people avoid
doing. Specifically, they shun the thinking, practices, and fellowship of
those who are ungodly.

Noteworthy is the literary progression to ‘walk’, ‘stand’, and ‘sit’, which
possibly denotes successive downward steps in evil activities. On the one
hand, there is merit in affirming, as Craigie (2004:60) observes, that the
‘three parallel lines’ in Psalm 1:1 are ‘poetically synonymous’; on the
other hand, he seems unnecessarily dismissive of the view that these
‘three lines’ describe ‘three distinct phases in the deterioration of a
person’s conduct and character’. The same critique can be made of
VanGemeren (1991:54), who espouses that the psalmist’s ‘three
descriptions’ are not emblematic of either ‘three kinds of activities of the

“ Cfn3.
4 Cf Pss 2:12;34:9; 41:1; 65:4; 84:12; 89:15; 106:3; 112:1; 127:5; 128:1; 144:15.
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The psalmist next focused attention on the ‘law of the Lord’ (v. 2),>! and
said it is to be the believer’s rule of conduct. The Hebrew noun, #6rd, is
often rendered as ‘law’. While in some contexts this legal nuance is
present, it is too narrow and rigid to insist on it in all places where tord
occurs. The more basic meaning of the noun is ‘instruction’ or ‘teaching’
and denotes a way of life, that is, one characterised by piety and virtue.>?
The purpose of the Torah, then, is not merely to present a fixed number
of ordinances, edicts, and decrees embedded within it; instead, as
divinely revealed instruction, the Torah presents God’s will for his
children on how to live in an upright manner. Accordingly, God’s law is
not an irksome restriction, but rather the object of the upright’s love and
constant study. Virtuous people find true happiness in the revealed will
of God, as recorded in his Word.

The implication, then, is that the Hebrew phrase translated the ‘law of the
Lord’ can refer to either teaching or instruction (or both). It is also used
of a body of laws, especially the laws of Moses recorded in the first five
books of the Old Testament. In verse 2, the writer made the phrase
synonymous with the Word of God and stressed that it served as the
believers’ guide for life. The upright engage scripture in two specific
ways. First, they ‘delight’ in it. The underlying Hebrew noun does not
refer to a mere external formalism, but rather to an obedient heart.>
Second, believers constantly immerse themselves in scripture. The

S Cf. the use of the strong adversative particle ox °3 in Ps 1:2 (translated as ‘but’,
‘rather’, or ‘instead’); Putnam (2002).

52 In the Septuagint, f6rd is frequently translated using the Greek noun, nomos; cf.
Brown, Driver, and Briggs (2000); Enns (1997); Hartley (1980b); Koechler,
Baumgartner, and Stamm (2000); Liedke and Petersen (1997); Lépez (2006:611);
Magnum, Brown, Klippenstein, and Hurst (2014); Swanson (2001b).

3 heé'pes, of. Ps 37:31; Botterweck (1986a:92-3); Brown, Driver, and Briggs (2000);
Gerleman (1997); Koechler, Baumgartner, and Stamm (2000); Magnum, Brown,
Klippenstein, and Hurst (2014); Swanson (2001b); Wood (1980); Talley (1997).
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they tended to think that rewards and punishments were always given in
this life.>® From a New Testament perspective, the faithful discern that
sometimes justice has to wait until the next life; nevertheless, it remains
true that the righteous would prosper—if not now, then eventually in the
eternal state.>

In verses 4 through 6, the psalmist sets forth an acute disparity between
the righteous and the ‘wicked’. The latter translates a Hebrew noun that
refers to those guilty of criminal, impious activity. Additionally, the term
points to an unrelenting, brazen way of life.®° As noted above, the godly
are like firmly rooted, verdant, and bounteous trees. In contrast, !
evildoers—who shamelessly scorn the Lord, the Tanakh, and the
upright®>—are like the lifeless and rootless ‘chaff” (v. 4) on a threshing
floor and which is swept away by the slightest breeze. Worthless,
insubstantial husks of grain scattered by an afternoon ‘wind’ provide a
common Old Testament figure for the sudden destruction of reprobates.®*
Moreover, chaff describes both their disposition and demise.

Verse 5 declares that the real character of the godless would be revealed
in a future time of ‘judgment’. In point of fact, since they were unstable
and ephemeral, the ‘wicked” would be powerless to hold their ground
when the Creator separated them from the upright in the eschatological
day of reckoning.%* It is important to note that the psalmist was not just
referring to the Lord’s end-time decree of condemnation, but also to all

8 Cf. Gen 24:35; Josh 1:8; 1 Kings 3:11-13.

3 Cf Hab 2:2-3; 3:16; Matt 6:33.

0 yasa , of. Carpenter and Grisanti (1997); Brown, Driver, and Briggs (2000); Koehler,
Baumgartner, and Stamm (2000); Livingston (1980); Magnum, Brown, Klippenstein,
and Hurst (2014); Ringgren (2004:1); Swanson (2001b); van Leeuwen (1997).

1 Cf. the use of the strong adversative particle ox °3 in Ps 1:4 (translated as ‘but’,
‘rather’, or ‘instead’); Putnam (2002).

62 Cf.Ps 1:1.

63 Cf. Job 21:17-18; Pss 35:5; 83:13; Isa 17:13; 29:5; Hos 13:3; Zeph 2:2; Matt 3:12.
64 Cf. Prov 2:22; Eccl 12:14; Nah 1:6.
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noun dikaiosyné, which is commonly translated ‘righteousness’ and
refers to what is in accordance with established moral norms.®®

In a legal sense, righteousness means to be vindicated or treated as just.
From a biblical perspective, God’s character is the definition and source
of righteousness. As a result, the righteousness of human beings is
defined in terms of God’s holiness. Because the Lord solely provides
righteousness, it cannot be produced or obtained by human efforts. God
makes his righteousness available to all people without distinction. Just
as there is no discrimination with the Creator in universally condemning
all people as sinners, so he does not show partiality by offering
righteousness to one particular ethnic group. The Lord freely gives it to
people—regardless of race or gender—when they trust in the Messiah.%

In the New Testament, the Greek verb, dikaioo, which is commonly
rendered ‘justified’, signifies a court setting, with a judge declaring an
individual ‘not guilty’. The idea of justification comes from a judge
pronouncing someone to be righteous or innocent of a crime. The word
has a technical forensic application of a one-time rendering of a positive
judicial verdict. In Paul’s letters, he used the term to refer to God’s
declaration that the believing sinner is righteous because of the atoning
work of the Messiah on the cross.”

% Cf. Danker (2000); Hoogendyk (2014); Kertelge (1990); Liddell and Scott (2010);
Louw and Nida (1989); Magnum, Brown, Klippenstein, and Hurst (2014); Schrenk
(1964); Silva (2014); Spicq (1994); Swanson (2001a).

% The literature dealing with the concept of ‘righteousness’ from a biblical and
theological perspective is extensive. In addition to the pertinent lexical sources cited
throughout this section, the following are representative, summary treatments from
various ecclesial and doctrinal perspectives: Diehl (2001:1033—4); Erickson (2013:883—
90); Horton (2011:637-43); Mueller 1934:367-83); Seifrid (2000:740-5); Toon
(1996:687-9).

70 Cf. Danker (2000); Liddell and Scott (2010); Louw and Nida (1989); Magnum,
Brown, Klippenstein, and Hurst (2014); Schrenk (1964); Silva (2014); Spicq (1994);
Swanson (2001a).
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kingdom? The Messiah answered this question in what is known as the
Sermon on the Mount (or SOM; chaps. 5-7).”° Although Jesus’ primary
audience would have been his disciples, there was a larger crowd of
people who listened to him teach (7:28). The ethics Jesus taught in his
address contrasted sharply with the sterile, inert legalism of his religious
critics. Because the Pharisees and scribes coveted external forms of

righteousness, Jesus launched his oration by decrying such an approach
to life.”®

There are two views regarding when and where the SOM was preached.
One group asserts that it is a compendium of various teachings that were
given on different occasions in several places. A second group maintains
the address was delivered at one time early in Jesus’ ministry and in one
location (e.g. on the slope of a mountain near Capernaum). Portions of
the SOM are similar to Jesus’ Sermon on the Plain (or SOP; Luke 6:20—
49). Some conjecture these passages signify two different messages
given on separate occasions, while others surmise the two passages
represent the same message. According to the second view, Luke

7> The following are the representative secondary sources that have influenced the
discourse in this section dealing with the Beatitudes in Matthew 5:3-12: Davies and
Allison (1988); Betz (1995); Blomberg (1992); Bock (1994); Boring (1995); Carson
(1984); Culpepper (1995); Ellis (1983); France (2007); Geldenhuys (1983); Guelich
(1982); Hagner (2000); Hendriksen (1973); Holladay (2012); Howell (2011); Keener
(1999); Lenski (1964); Liefeld (1984); Luz (2007); Marshall (1983); McNeile (1980);
Morris (1974); Nolland (2005); Osborne (2010); Plummer (1982); Powell (1996);
Turner (2008); Witherington (20006); Zimmerli (1978).

6 Guelich (1982:60, 66) draws attention to the scholarly debate concerning whether
the SOM should be interpreted as either ‘kerygma’ or ‘didache’, ‘law’ or ‘gospel’, and
‘ethical’ or ‘eschatological’. In this essay, such sharp, binary distinctions are not
emphasized; instead, it is affirmed that a dynamic interplay between each of these
elements is at work within the literary matrix of the SOM.
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(4:25; 5:1) Jesus drew came from the thousands of people who lived in
the cities and smaller settlements that dotted the Sea of Galilee’s coastline
during the first century CE.

At various times in history, there have been common misconceptions
made about the SOM. One view is that it is nothing more than a call to
social action. A second option regards the oration simply as a list of
expectations to fulfill to secure happiness. A third stance asserts Jesus’
address is not applicable for the present era, but only for a future kingdom
age. These contrasting perspectives notwithstanding, the lexical data
analyzed in section 2 suggests that both a present and future focus are in
view. Moreover, it was surmised that believers experience God-given joy,
regardless of whether the realms of existence are sacred or secular, and
whether the context is temporal and physical or eternal and metaphysical.

As observed in section 1, the recurrence of the term rendered ‘blessed’ in
Matthew 5:3—12 indicates that it is a central leitmotif of the passage.
Keener (1999:165) clarifies that Jesus’ maxims fit well within a
‘Palestinian Jewish milieu’.%® To recap the analysis appearing in section
2, ‘blessed’ conveys the idea of being the privileged recipient of God’s
favour and enjoying a happier end than the wicked. Betz (1995:94) labels
the marcarisms as anticipatory, ‘eschatological verdicts’. On one level,
the believers’ experience of God’s favour and approval is a potential,
present reality; yet, on another level, the believers’ state of blessedness
serves as a prelude to the full and complete manifestation of ‘divine
justice’ in the kingdom age.

8 Cf Ps2:12;32:1-2;40:4; 41:1; 65:4; 84:4-5,12; 94:12; 112:1; 119:1-2; 128:1; Prov
8:34; Isa 56:2; Jer 17:7; Dan 12:12; Bar 4:4; 1 En 99:10; 2 En 42:6-14; 44:5; Ps Sol
4:23; 5:16; 6:1; 10:1; Sir 25:8-9.
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Jesus pronounced his second blessing on the mournful, whom he
promised would receive God’s comfort both now and in the eschaton.*
‘Those who mourn’ (v. 4) weep, not only due to the presence of injustice
throughout society, but also because they have transgressed against the
Lord.”! Furthermore, they cry in confession and repentance, which are a
reflection of their humble spirit. These believers do not look to unsaved
humanity to right all wrongs and defend the downtrodden. Similarly,
human rulers are not seen as the linchpin for establishing eternal
satisfaction, joy, and comfort; rather, these verities are only found in
baptismal union with the Saviour. For this reason, the mournful come to
Jesus in humility and faith, confessing their sins. In turn, he enters their
lives and abides there with the assurance of his forgiveness and the
promise of his vindication.

Jesus gave his third blessing to the ‘meek’ (v. 5) and pledged to give them
the renewed earth as an eschatological inheritance.®> Meekness has two
aspects. On the one hand, the meek bear up under provocations, control
their feelings, and refuse to get even; on the other hand, they are
courageous, generous, and courteous. They put others first, not
themselves. Here readers find Jesus explaining the values of the end-time
kingdom he announced. Relationships, possessions, information, prayer,
money, and power are a few of the categories he redefined from God’s
perspective. Jesus showed that following him involves radical change.
For many believers this means undoing the way they have always acted
and reconsidering traditional sources of wisdom from their family,
friends, and culture. To become like Jesus requires believers to do a
toughminded review of their moral values and lifelong goals and dreams.

% Cf Isa61:2; Rev 7:17; 21:4.

1 Cf. Luke 6:21, in which the reference to those who ‘weep’ at this moment in time
parallels the mournful in Matthew 5:4.

2 Cf.Ps37:9,11,29;Isa61:7.
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preconditions. The merciful receive God’s favour in the temporal and
eternal realms, for they are the beneficiaries of his mercy.

Jesus focused the sixth Beatitude on the ‘pure in heart’ (v. 8)” and
promised that eventually they would ‘see God’.*® The focus here is on
being genuine and honest in all one’s dealings. Such purity requires
spiritual discipline, self-control, and a single-minded focus in renouncing
self-love for the love of God. Sin is the enemy of moral purity, and
popular ideas and activities conspire to undo it. Furthermore, the world
ridicules and taunts the virtuous for not seeking pleasure; but rather than
amusement, in the eternal state the pure receive the greatest gift of all,
namely, a personal encounter with the living God. When the penitent
come to know the Father through faith in the Son, they are truly fulfilled.

In the seventh Beatitude, Jesus pronounced God’s approval on the
‘peacemakers’ (v. 9).°7 In referring to them as ‘children of God’, Jesus
meant they already were beloved members of the Creator’s everlasting
family.”® Peacemakers do not merely stay cool, calm, and collected, but

% Cf. Ps 51:10; 73:1; Prov 22:11; 2 Bar 9:1; 2 En 45:3; Test Ben 8:2; Test Jos 4:6.

% As Hendriksen (1973:277-8) clarifies, the experience of secing God is technically
known as the “beatific vision’ (in Latin, visio beatifica, cf. Exod 24:9-11; Job 19:26;
Pss 11:7; 17:15; 24:3-6; 42:2; 63:2). Although the Mosaic law is holy (cf. Rom 7:12),
it could only provide an incomplete understanding of God (cf. Heb 1:1-2). In addition,
He who ‘lives in unapproachable light” (1 Tim 6:16) has never been seen in the fullness
of His glory by human eyes (John 1:18; cf. Exod 33:20; 1 John 4:12). The only
exception is Jesus (John 6:46). All that the law anticipated and declared is embodied in
the Messiah. He is both the “one and only son’ (1:18), but also “God’ made in his “human
likeness’ (Phil. 2:7). John 1:18 uses the Greek noun, kolpos to declare that the Son
abides in intimate relationship with the Father (as well as the Spirit). Accordingly, the
Son has made the Father known to humankind. Only the Son, then, could reveal the
essential being of the Godhead, for the Messiah alone is the ‘image of the invisible God’
(Col 1:15), the ‘exact representation of [God’s] being” (Heb 1:3), and the One in whom
‘all the fullness of the Deity lives in bodily form’ (Col 2:9). For this reason, Jesus said
to Philip, ‘Anyone who has seen me has seen the Father’ (John 14:9).

°7 Cf. Ps 34:14; 2 En 52:11.

% Cf. John 1:12; Rom 8:14-17; Gal 4:4-7; Eph 1:5.
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